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The small Gulf country of the United Arab Emirates (UAE) received a great 
deal of international media attention during the first decade of the 21st century. This 
increased media attention coincided with the political aftermath of the September 
11th, 2001 terrorist attacks and related military engagements, rising Islamophobia in 
both the US and Europe, and the UAE’s growing and diversifying economy. A great 
deal of dialogue concerned with whether or not Islam is compatible with “moder-
nity” involves utilizing Muslim women as a symbol of the differences or similarities 
between what is increasingly cast as oppositional cultures. In this larger context, the 
UAE government and the English-language Emirati news media utilized the ‘Muslim 
woman’ as a tool to paint the UAE as both modern and non-threatening while the 
country became more economically and politically powerful, and strove toward cul-
tural importance within and outside the region.

Muslim women in the UAE have become an incredibly flexible symbol to re-
assure potential investors, expatriate workers, and tourists who may be nervous about 
post-2001 security. Beyond 2001, reassurance campaigns resurfaced in response to 
incidences like the 2006 failed US port management deal. This 2006 event centers on 
an American backlash against the Dubai-held management firm, Dubai Ports World; 
public perception of Arab Muslims was so intensely negative and tied to the threat of 
terrorism that when the port-contract story broke in mid-February it sparked a flurry 
of criticism hurled by numerous pundits and politicians.1 All of the criticism centered 

1) Prior to Dubai Ports World, the British-owned Peninsular and Oriental Steam Navigation Company 
held the contract for these ports’ security.  Therefore, the backlash against DPW is not a simple exercise in 
American concern over American infrastructure being secured by any sort of foreigner.  The ethnicity and 
religion of these foreigners (Arab Muslims) is key to understanding the political panic.  In late 2005, early 
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on the notion that Arabs and/or Muslims were automatically suspect regardless of any 
other mitigating factors.2 Due to the attention paid to this contract, and the inability of 
both the firm and the Bush administration to alter public perception, the Dubai-based 
firm backed out of the deal by the month’s end. So, while the events of 2001 cast a 
great shadow of concern over Muslims and the Middle East generally, this 2006 event 
demonstrated beyond any doubt that although the UAE was an ally of the United 
States and the Bush administration had approved of the contract, the UAE would have 
to concern itself with the public’s prejudices in order to effectively conduct business. 
Although concern over the UAE was intensely connected to security, the language of 
security rarely featured in speeches or interviews given by government officials or in 
the English-language Emirati news media. One possible explanation of this glaring 
absence may be that addressing the security question head on would only draw more 
attention to the perceived issue and reinforce it as a serious concern worth address-
ing. On the other hand, Muslim women as a point of interest and discussion allow for 
ample space to discuss and illustrate development and thus safety and security.

To better understand how Muslim women can be short-hand for develop-
ment, modernity, safety, and security, basic orientalism and post-colonial relations 
should be at least briefly examined.  The role of orientalism in the colonial and post-
colonial framing of countries, regions, and cultures is well articulated by Edward Said, 
and further developed and applied by other scholars.3 Douglas Little’s American Ori-
entalism: The United States and the Middle East Since 1945 thoroughly details how 
Americans (and American foreign policy in particular) have conceived of Arabs and 
the wider Third World as, “backward, exotic, and occasionally dangerous folk who 
have needed and will continue to need US help and guidance if they are successfully to 
undergo political and cultural modernization.”4  This helping hand of both American 
and European powers manifested itself through international organizations such as 
the International Monetary Fund, the World Bank, and the international development 
programs of the 1960s, ‘70s, ‘80, and ‘90s.  Such organizations and programs aimed 
to promote “industrialization, urbanization and the growth of capitalism, or the greater 
social transformation” in “lesser developed” states.5  Beyond being couched in the lan-

2006, Peninsular and Oriental Steam Navigation Company was purchased by the government of Dubai.
“P&O Shareholders Back Dubai Bid,” BBC, February 13, 2006, http://news.bbc.co.uk/2/hi/
business/4709782.stm.
2) Patrick McGeehan, “2 Senators Seek to Stop Ports Deal, Citing Security,” The New York Times, February 
18, 2006, sec. B2.
Anne Kornblut, “Scramble to Back Port Deal: Making of Political Disaster: High-Powered Friends Worked 
Phones,” The New York Times, February 25, 2006, sec. A10.
Joyce Purnick, “A Tempest in a Seaport, And Politics,” The New York Times, February 23, 2006, sec. B1.
Patrick McGeehan, “Port Agency to Break Lease in Bid to Block Dubai Sale,” The New York Times, 
February 24, 2006, sec. A16.
3) Edward Said, Orientalism (New York: Vintage Books, 1979).
David Weir, American Orient: Imagining the East From the Colonial Era Through the Twentieth Century 
(Massachusetts: University of Massachusetts Press, 2011).
Douglas Little, American Orientalism: The United States and the Middle East Since 1945 (Chapel Hill, 
North Carolina: The University of North Carolina Press, 2002). 
4) Little, 10-11.
5) John Craig, “Development,” in The Impact of Feminism on Political Concepts and Debates,” eds. 
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guage of development and humanitarianism, these schemes played into the contain-
ment policies of the Cold War and served to foster and protect American and European 
economic and political interests.6  After September 2001, Samuel Huntington’s Clash 
of Civilizations thesis was adopted, popularized, and fit into this existing orientalist 
and developmentalist frame with the unique spin that civilizations/cultures are fixed, 
irreconcilable, and isolated entities.7  Therefore, the threat that an Other represents is 
not entirely manifest as a government.  The thinking goes that at least a government 
can be negotiated with or overcome by traditional military means, but an immutable 
culture or civilization cannot be so easily dealt with.8  This perceived monolith is both 
vast and immensely threatening.  By the logic of a Huntington-esque spin on the orien-
talist schema, if the culture itself is the root of the problem, then the UAE must present 
itself as more than just a political ally in a region wracked by military intervention. 
The UAE needs to navigate the perceived divide between its Arab, Islamic identity 
and compatibility with “modern Western” governments and culture; Muslim women 
as a symbol is deployed again and again to do this work.

 The portrayal of the United Arab Emirates’ culture as compatible with “mo-
dernity,” and as a vision of a successful “alternative modernity” that fits Islam per-
fectly and provides for more secure freedoms than the secular West, directly addresses 
the image of the fanatical, threatening Muslim-Arab state. The symbol of the ‘Mus-
lim woman’ plays an exceptionally large role in combating the objections commonly 
raised about the nature of Islam’s (in)compatibility with development and modernity. 
‘Muslim women’ are also given great consideration in the aforementioned alterna-
tive vision of modernity. Not only are Muslim women a flexible symbol in that they 
can be a small detail in a larger story or be the primary feature of the story, they pair 
easily with a wide variety of other markers of  “progress and modernity:” education, 
technology, political participation, health care, standard of living, economic diversity, 
and so on – all the while being explicitly identified as Muslim or Emirati in text, or by 
having their religious or national identity implied through descriptions culture and/or 
nation-specific dress (in this case the black ʿabāyah and veil common to Gulf Arabs).9  

Utilizing the image of a “modern” and “liberated” Emirati Muslim woman 
in the English-language Emirates-based news media is one of many avenues that the 
Georgina Blakeley and Valerie Bryson (New York: Manchester University Press, 2007), 110-11.
6) Tariq Ramadan, Glenn Greenwald, M. Cherif Bassiouni, and Jennifer Pitts, “Life, Liberty, and the Pursuit 
of Empire: Humanitarian Intervention and Neo-Orientalism,” (panel discussion, The University of Chicago, 
Chicago, Il, April 14, 2012).
Video of the panel discussion has been posted online by the University of Chicago.
7) Although Huntington developed and originally published this thesis in 1993, the academic and non-
academic world “[generally] dismissed it as somewhat strange if not downright wrong” at that time.
Ervand Abrahamian, “The US Media, Huntington, and September 11,” in Third World Quarterly 24, no 3 
(2003), 529.
8) So not only is the culture of the Middle East widely perceived as inherently backward, but as posing a 
real, imminent, and violent threat to the security, interests, and sovereignty of “modern Western” states as 
dramatically illustrated by the events of September 2001. 
9) Emirati women can be identified as Muslim implicitly as 99% of the country is Muslim and the 
constitution cites Islam as the official religion.
Miriam Cooke, “The Muslim woman,” in Contemporary Islam 1, no. 2: 139-154.
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UAE has explored in order to combat concerns over how “modern” or “civilized” the 
country may be.10  It is not my intention to forward a definition of modernity, west-
ern culture, or Islamic and Arab culture, but to better understand how these ideas are 
represented in mass media with an explicitly international audience in the age of the 
internet. This is an examination of the official culture as produced by a set of elites, 
those that run these newspapers and the government of the UAE that plays a role in 
shaping the content of said papers.  As such, my sources of data are the three largest 
English-language newspapers in the UAE: the Khaleej Times, Gulf News, and The 
National. To better frame and uncover important symbols beyond a survey of these 
newspapers, I also utilized an interview given by the ruler of Dubai, Muḥammad bin 
Rāshid al Maktūm, from an October 2007 episode of 60 Minutes, to guide what image 
the government of the UAE may have wanted to impart to an international audience.11 
I have divided this corpus into three significant domains; the articles are primarily 
concerned with: Muslim women in the “Western” states of Western Europe and North 
America, Muslim women in Muslim-majority states, and Emirati Muslim women. 

The Muslim women of the “West” are largely portrayed as having access to 
education, opportunities for economic advancement, and a higher standard of living. 
At the same time, these Muslim women in the “West” are described as disadvantaged 
because they are discriminated against on account of their Muslim identity.12 This 
discrimination is often in reference to the negative reactions of non-Muslims to the 
practice of ḥijāb.  Oppressive and discriminatory demands for assimilation and the 
abandonment of religious identity persist as popular topics, and both France and the 
United Kingdom feature heavily in this domain. The second domain is that of the 
Muslim women in other Muslim-majority states. These women are portrayed as be-
ing restricted in terms of education and economic opportunities due to low levels 
of development, conflict, and ineffective leadership and governance.  Discrimination 
against Muslim women is still a persistent theme in this domain, but the sort of oppres-
sion and discrimination are of a different variety. Often, the news articles concerned 
with Muslim women in these other Muslim-majority states depict unnecessary and/or 
harmful restrictions on women, such as the ban on women driving in Saudi Arabia or 
clothing restrictions in Iran, in order to play up negative stereotypes of a backward, 
silly, and fanatical Islamic society seemingly incoherent to a Western audience and 
irreconcilable with modernity.13  The image of the “modern” Emirati state is crafted 

10) Other avenues include: infrastructure and transportation projects; impressive building projects like 
the Burj Kahlifa or the man-made islands in the Persian Gulf; sporting events; cultural forums like film 
festivals; domestic and international business investments by Emirates-based companies.  
11) Although this is only one interview, it acts as a supplement to the newspaper articles that largely focus 
on (negative) stories outside of the UAE.  This is one of very few interviews with high-ranking leaders and 
government officials, and provides an incredibly valuable window into the way that the leadership (without 
the filter of the newspapers) hoped to “sell” or “brand” the country to an international audience which is the 
Sheik’s primary concern throughout.
12) When Muslim men of the “West” are the primary feature of an article Muslim women play an auxiliary 
role in the article, and are often primarily described as suffering as the result of their male family members 
suspected or accused of being a threat to peace and security.
13) That this particular set of negative stereotypes get so much traction likely reflects the English-speaking, 
largely European and American, audience of the newspapers.  
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in opposition to these negative news stories that co-opt and feature some version of 
the violent, uncivilized, and actively anti-modern Arab and/or Muslim stereotype.  So 
in contrast, the third and final domain addressed in my analysis concerns Emirati 
women; the UAE is portrayed and sold as the best of all possible worlds. Collectively, 
the argument made by these news sources is that Emirati Muslim women have a high 
standard of living, educational and economic opportunities, while not facing discrimi-
nation if they are ‘too Muslim’ by Western standards (i.e. practicing ḥijāb) or being 
unduly restricted or impeded in the name of Islam (i.e. Emirati women can drive and 
are not as dramatically subject to strict legally-enforced dress codes). Not only does 
the UAE boast about its successful navigation of some of the major categories con-
cerning development and women in development,14 but an underlying message exists 
that the country has found a meaningful and successful model for development while 
retaining its Muslim identity and without declaring itself a secular state.15  Simply, that 
the UAE has done the ‘impossible’ is the brand of exceptionalism being disseminated 
by the figure of the Muslim woman in this corpus. 

Although there are many symbols to choose from when creating and dissemi-
nating a national narrative of success and exceptionalism, women provide for and are 
often used as a multivalent symbol. This mixture of women as symbols of the nation 
who combine traditional markers of cultural identity, like the ʿabāyah, and “mark-
ers of the modern” is well represented in Middle East studies and the study of post-
colonial societies generally. Women in post-colonial national narratives and imagery 
are often theorized to be symbols of the ‘traditional’ essence of a culture as in Anne 
McClintock’s and Nira Yuval-Davis’s work.16 Partha Chatterjee highlights the fact that 
even these markers of ‘traditional’ femininity and culture are selectively picked and 
utilized for specific political aims, and often painted on the canvas of the education of 
upper and middle class women.17 On the other hand, women as a symbol of modernity 
in these post-colonial contexts are usually analyzed as the representative embrace of 
Western ideals as illustrated through gender roles. For example, they sustain an active 
resistance to traditional markers of Islamic identity like the practice of ḥijāb (modesty, 
often symbolized by the veil). This has played out quite dramatically in the events tak-

14) See the United Nation’s Arab Human Development Reports from 2002, 2003, 2004, 2005, and 2009 
for more detail; the 2005 report paid special attention to women.  The United Arab Emirates is consistently 
ranked as one of the most developed countries in the region in each report.  All of the reports are accessible 
online at: http://www.arab-hdr.org/reports/regionalarab.aspx. 
15) This is in contrast to Turkey, which is a Muslim-majority state, but has wrestled in recent years with its 
secular policies and the growing desire of some politicians and leaders to renew a stronger Muslim identity.
Kim Shively, “Religious Bodies and the Secular State: The Merve Kavakci Affair,” in Journal of Middle 
East Women’s Studies 1, no.3 (Fall 2005): 46-72.
16) Anne McClintock, “Family Feuds: Gender, Nationalism and the Family,” Feminist Review 44 (Summer 
1993): 61-80.
Anne McClintock, “’No Longer in a Future Heaven’: Women and Nationalism in South Africa,” Transition 
51 (1991): 104-123.
Nira Yuval-Davis, Gender and Nation (Thousand Oaks, California: Sage Publications Ltd, 1997).
For more on invented tradition, please see The Invention of Tradition edited by Eric Hobsbawm and Terence 
Ranger (Cambridge University Press, 1992). 
17) Partha Chatterjee, “The Nation and Its Women” and “Women and the Nation” in The Nation and Its 
Fragments: Colonial and Postcolonial Histories (Princeton, NJ: Princeton University Press, 1993).



38 Lights: The MESSA Journal     Fall 2012     Vol. 2    No. 1

ing place in Turkey and scholarship thereof, where the practice of ḥijāb in parliament 
has become a contentious issue in the explicitly secular state.  Similarly, the story of 
women in Turkish nationalism often highlights what Western practices women en-
gaged in to build nationalist sentiments, like American-style beauty contests.18

This is what anthropologist Saba Mahmood might characterize as a false 
dichotomy of resistance or submission to tradition that is present in much of the dis-
cussion and study of Muslim women.19 Influenced by the work of Talal Asad on the 
position of secularism and religion as important categories that continue to help cre-
ate what is perceived to be modern in Formations of the Secular: Christianity, Islam, 
Modernity, Mahmood and fellow anthropologist Lila Abu-Lughod have highlighted 
women as an especially rich point of study. They argue that Muslim women are most 
often portrayed as the symbol of, the victims of, or the valiant opposition to everything 
oppressive about Islam.  Negative depictions of Islam and Muslim women are often 
framed in contrast to an ideal of secular modernity. The multitude of ways in which 
‘Muslim women’ are used as a favorite pivot point for a binary of oppression : libera-
tion :: traditional culture : modernity means that Muslim women are made into one of 
the most often utilized symbols in the critique of Islam as inherently anti-modern and 
further utilized to justify intervention in Islamic societies. In Abu-Lughod’s “The Ac-
tive Social Life of ‘Muslim Women’s Rights’: A Plea for Ethnography, Not Polemic, 
with Cases from Egypt and Palestine,” she makes the case that:

“We might learn a great deal if we stepped back from the usual 
terms of debate and instead followed ‘Muslim women’s rights’ as 
they travel through various worlds and projects, circulate through 
debates and documents, organize women’s activism, and mediate 
women’s lives in various places. The questions then become: In 
what debates and institutions do ‘Muslim women’s rights’ partake? 
What work do the practices organized in its terms do in various 
places, for various women? How, in fact, do ‘Muslim women’s 
rights’ produce our contemporary world?”20

In that light, I seek to reflect this openness to the blending of the markers of traditional 

18) Kim Shively, “Religious Bodies and the Secular State: The Merve Kavakci Affair,” in Journal of Middle 
East Women’s Studies 1, no.3 (Fall 2005): 46-72.
A. Holly Shissler, “Beauty is Nothing to Be Ashamed of: Beauty Contests as Tools of Women’s Liberation 
in Early Republican Turkey,” in Comparative Studies In South Asia, Africa, and the Middle East 24 (2003).
19) Saba Mahmood, Politics of Piety: The Islamic Revival and the Feminist Subject (Princeton, New Jersey: 
Princeton University Press, 2005).
Frantz Fanon noted that these supposedly stable categories of defiance or submission to tradition were 
actually incredibly fluid (i.e. not at all inherent, and did not operate on some unresponsive, stationary 
binary) in his own observations on gender and the nature of resistance surrounding the Algerian Revolution.  
Please see: Frantz Fanon, “Algeria Unveiled,” in Decolonization: Perspectives from Now and Then, edited 
by Prasenjit Duara (London and New York: Routledge, 2004).
20) Lila Abu-Lughod, “The Active Social Life of “Muslim Women’s Rights”: A Plea for Ethnography, Not 
Polemic, with Cases from Egypt and Palestine,” Journal of Middle East Women’s Studies 6,no. 1 (Winter 
2010): 2.
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identity and of modernity and to better understand the uses of the language of Mus-
lim women’s rights and opportunities in my own survey of ‘Muslim women’ in the 
English-language Emirati news media.

Data and Methodology 

I have limited my data to what is available on the internet and is produced in, 
or translated to English, because my assumption is that these texts were written for an 
expatriate and international audience due to the chosen language and their wide avail-
ability.  I work with 380 newspaper articles gathered from The National, The Khaleej 
Times, Gulf News, and a 2007 60 Minutes interview conducted with the ruler of Dubai, 
Muḥammad bin Rāshid al Maktūm.  My periodization begins in January 2003 and 
ends in December 2008.  Not only is 2003 the first year of the Iraq war, which helped 
to refocus the attention of western news media on the Arab Gulf, but it is also the year 
in which Dubai began overtaking the UAE in terms of being cited more frequently in 
English language publications.21  2003 is also a few years after the start of the massive 
building and tourist-targeted projects in Dubai, so travel literature regarding the Dubai 
was becoming well circulated.22  With the 380 individual articles collected, I conclude 
my study in 2008, before a new set of stories and contexts were ushered in during the 
global financial collapse became the dominant international story and before a wave 
of articles and books were published on the ‘dark side of Dubai’.23

I took a largely qualitative approach to these texts, manually coding them 
along the way. I have collected the articles for this study by using each newspaper’s 
electronic archive of their articles. I preformed a simple search for “Muslim women.” 
This ensures that the identity as Muslim is explicit and that the women at hand are 
likely meaningfully identified as Muslim for some purpose which I seek to identify. 
Because of the sheer number of articles I collected I sampled every 5th article (ar-
ranged by date) after the articles have been amassed according to each publishing 
newspaper; this ensures that each newspaper is given the same amount of attention. I 
have split this smaller sample of texts in half (by choosing every other article to get an 
even distribution across time and newspapers), developed a code based on one half of 
21) See Appendix I.
Jean-Baptiste Michel, Yuan Kui Shen, Aviva Presser Aiden, Adrian Veres, Matthew K. Gray, William 
Brockman, The Google Books Team, Joseph P. Pickett, Dale Hoiberg, Dan Clancy, Peter Norvig, Jon 
Orwant, Steven Pinker, Martin A. Nowak, and Erez Lieberman Aiden, “Quantitative Analysis of Culture 
Using Millions of Digitized Books,” Science, December 16, 2010.
See attached image of the n-gram chart at the end of the paper.
22) James Bennet, “A Modern Oasis Stands Apart in the Mideast,” The New York Times, February 15, 2004, 
http://www.nytimes.com/2004/02/15/travel/a-modern-oasis-stands-apart-in-the-mideast.html.
23) Johann Hari, “The Dark Side of Dubai,” in The Independent, April 7, 2009, http://www.independent.
co.uk/opinion/commentators/johann-hari/the-dark-side-of-dubai-1664368.html.
Andrew Higgins, “As Dubai’s Glitter Fades, Foreigners See Dark Side,” in The Washington Post, August 
10, 2009, http://www.washingtonpost.com/wp-dyn/content/article/2009/08/09/AR2009080902421.html.
Syed Ali, Dubai: Gilded Cage (Yale University Press, 2010).
Pardis Mahdavi, Gridlock: Labor, Migration, and Human Trafficking in Dubai (Stanford University Press, 
2011).
Herve Jaubert, Escape From Dubai (Headline Books, Inc, 2009).
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the texts, and tested out my assumptions on the second half.  My overall assumption 
was that reports of hardships endured by, and discrimination or oppression of, Muslim 
women would almost always be present in articles about people and places not di-
rectly connected to the UAE; in contrast, stories of Muslim women in the UAE would 
be generally far more positive than stories set in other locations, playing primarily 
on themes and language of freedom, success, and opportunity. The chief categories 
organizing the code were devised on the basis of whether or not the Muslim women 
in question are living in the Emirates, in a Western state, in a self-identified secular 
Muslim-majority state, or in a self-identified Islamic Muslim-majority state. During 
my study of the first set of articles, these four major divisions became the primary 
high-level categories I expect to see the different attitudes about what makes a Muslim 
woman oppressed or liberated to fall along, with the Emirati Muslim women being 
positioned as having the most freedom.24 This basic categorization scheme held up 
when applied to my test texts.

My quantitative approach to these texts is a fairly simple collection and 
analysis of semantic lists of high-frequency two, three, and four word phrases com-
piled from all 380 articles in this study. This approach has provided me with a way 
to identify what other concepts, with the consistent phrasing, are being repeated in 
the data beyond and including the articles I have sampled for a qualitative analysis. I 
have also examined the frequency of named entities that appear in the entire corpus in 
order to get a better sense of important individual and institutional actors that feature 
more broadly across these texts.  The sorting of named entities allowed me to easily 
view what countries appeared in the corpus, how many times a particular country was 
mentioned, and what percentage of the articles a country appeared in; this informed 
which countries I focused on in my analysis. I have utilized AutoMap for these tasks. 
AutoMap is text mining tool developed by the Center for Computational Analysis of 
Social and Organizational Systems at Carnegie Mellon University. Not only does this 
software allow me to view high-frequency semantic pairings, but it also has valuable 
spelling standardization features to help with the variances between British and Amer-
ican English that appear across the corpus.25 Although these quantitative approaches 
are fairly coarse, they go a long way to help reveal large-scale patterns that will check, 
supplement, and support what I have found in my manual qualitative coding. 

In my analysis of these texts I intend to describe how ‘Muslim women’ are 
utilized as a symbol of a constructed alternative modernity and were woven into a 
myriad of news articles.  With relatively few outliers, the bulk of the mentions of 
‘Muslim women’ are positioned to make the UAE look like an ideal society in jux-
taposition to the articles detailing the failures of both Western and other Muslim-
majority states who do not live up to the rhetoric of development, religious toleration 
or multiculturalism, or women’s self-determination. By randomly sampling the cor-
pus, I attempt to reveal that these large categories are fairly consistent regardless of 

24) This is a multi-faceted concept that I will address later on in my analysis.
25) More information about AutoMap can be found online at: http://www.casos.cs.cmu.edu/projects/
automap/.
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which UAE newspaper the story appears in, the gender or publishing-affiliations of 
the individual author, or connections to specific events between 2003 and 2008. While 
the articles do refer to specific events in and outside of the United Arab Emirates, this 
broader pattern is not wholly wedded to responses to significant events in any one 
country; events large and small, from a dozen or so countries, hold this pattern. 

Brief Historical Contextualization of Data Sources 

Although the timeline I have chosen for my project is from 2003 to 2008, it 
is important to take stock of the history and relationship between the three English-
language newspapers that provide the bulk of the text for my study. The two oldest, 
the Khaleej Times and Gulf News, have been in competition with each other since the 
late 1970s  before the rush towards economic diversity and development that took 
place in the 1980s, 1990s, and 2000s, with Khaleej being the most financially stable 
and self-reporting the highest number of physical newspapers.26 Both newspapers are 
owned by Emiratis and have become established enough to report wide distribution 
of physical newspapers and a high rate of unique hits to their online publications.27  
Both papers target a similar audience, English-speaking Arabs and English-speaking 
European and American expatriates living in the UAE and in the Gulf region, with 
some consideration to audiences based in the US and Europe. In both cases, the pri-
mary emphasis is on regional readership and news coverage; Khaleej has branches 
throughout the Arab Gulf.28  Although now both papers are online, and, thus, wider 
international readership is likely taken into account, their missions statements still 
reflect the initial period when the papers’ roots did not have to reach out to that audi-
ence. While not directly owned by the federal government of the UAE, or the local 
Emirate-level government of Dubai where both papers are based, there is reason to 
believe that they are subject to at least a soft form of censorship in that the UAE is 
generally not the subject of negative or overly critical reporting by local newspapers. 
For example, although in 2007 the Prime Minister decreed “that no journalist would 
be arrested for their work,”29 five bloggers were arrested in 2011 after “calling for 
democracy and criticizing the government.”30 If imprisonment has been utilized as a 
means of silencing journalists with viewpoints contrary to, or critical of, the Emirati 
government’s preferred narrative, then it is perfectly reasonable to suspect that the 
UAE-based media has had an incentive to publish articles in line with the rhetoric and 
perspectives preferred by the government. This reality for Emirati journalism must be 
taken into account when reviewing the texts in my own study.
26) Gulf News struggled financially in the mid-1980s when it sold to its current owners, Al Nisr Publishing 
LLC, who also produce a mixture of smaller, specialty publications: alpha; Aquarius; Campus Notes; 
Friday; Inside Out; Scene; tabloid!; tabloid! on Saturday; Weekend Review; Wheels; XPRESS.
27) Gulf News claims to distribute 111,825 print copies per week, and receive so many unique visitors to 
their website that they “[reach] more readers than all the other English dailies, combined.”
The Khaleej Times claims to have 450,000 print copies circulating per week.
28) The branches are in Saudi Arabia, Oman, Bahrain, Kuwait, and Qatar.
29) Matthew Cassel, “Trial of the UAE Bloggers Set to Resume,” in Al Jazeera English, July 18, 2011, 
http://www.aljazeera.com/news/middleeast/2011/07/2011717213325459958.html.
30) The Guardian Staff, “The UAE Five: Amnesty Urgent Action,” in The Guardian, September 10, 2011, 
http://www.guardian.co.uk/world/2011/sep/11/amnesty-urgent-action-uae-five.
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In contrast, The National is incredibly new to the scene as it was first pub-
lished in early 2008. Although I will only utilize a year’s worth of news articles pub-
lished by The National, it is unique in that it best reveals the way in which the gov-
ernment would prefer to present itself to an international audience; the reason for this 
being that it is a government-owned news outlet headquartered in the capital, Abu 
Dhabi. As opposed to the regional focus of Khaleej and Gulf, The National’s stated 
mission is to “[tell] the story of the Middle East as seen through the region’s eyes,” 
and so the relevant texts are specifically geared towards those unfamiliar with the re-
gion.  That The National widely trumpeted employing journalists from The Guardian, 
The New York Times, and The Wall Street Journal is indicative of the paper’s attempt 
to ground itself as a legitimate source of information, particularly to American and 
British readers, even if it is owned by the ruling family.31 At first glance, The National 
seems to be the UAE’s answer to the success and impact of Al Jazeera’s Arabic and 
English broadcasts based in the neighboring Gulf state of Qatar.  While there is likely 
some competition with Al Jazeera, The National also competes with the Dubai-based 
newspapers at a time when Dubai’s notoriety as a West-friendly playground for the 
very rich and contact with Westerners (more generally in terms of name recognition) 
seemed much more prevalent.  Therefore, the content of The National, including its 
use of women in its articles, may be viewed as playing a subtle role in the internal 
battle over the question of who controls and what factors into the presentation of Emi-
rati culture to a global audience.  It is highly relevant to my study that while Khaleej 
and Gulf do report on Muslim women at home and abroad, The National does this as 
well and has an organized section on their website solely dedicated to “Women in the 
UAE”.32 The mere fact that this exists illustrates that attention paid to ‘women’ as a 
subject to report on and as an audience are given a fair amount of consideration and 
weight.  Despite the fact that The National has a section dedicated to Emirati women, 
there was no discernible difference between the types of stories each newspaper car-
ried. The three high level categories (Muslim women in the West, Muslim women in 
other Muslim-majority states, and Muslim women in the UAE) remains the basis for 
my analysis.

Integration and Discrimination: Muslim Women in the West 

Europe has experienced a surge in Muslim emigration from North Africa, 
Turkey, and Arabia, and the degrees to which these immigrants and their children 
should be integrated or assimilated into the existing culture has been a flashpoint for 
the past decade or two. In the time frame I examine several notable events took place 
in Europe: the Danish Jyllands-Posten Muhammad cartoons in 2005 and the follow-
ing boycott of Danish goods and accompanying protests, the anti-Islam Dutch film 
Submission that premiered in 2004 and was shortly followed by the assassination of 
the director, France’s ongoing concern with immigration and with the practice of ḥijāb 

31) The National, “Our Journalists,” The National, http://www.thenational.ae/authors?type=journalists/.
32) The National, “Topic: Women in the UAE,” The National, http://www.thenational.ae/topic/subjects/
women-in-the-uae.
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among French Muslims, as well as the United Kingdom’s concern with Muslim im-
migrants generally and with the practice of ḥijāb in particular.33  Both Submission and 
the various legislation aimed at restricting ḥijāb thrust Muslim women to the center of 
the European assimilation debate.  The articles I review are responses to these events, 
particularly to the European concern over ḥijāb. Therefore, it is not solely the Emirati 
papers that are intently focused on what Muslim women represent in the West (with 
special emphasis placed on ḥijāb); the importance of Muslim women is co-created by 
multiple outlets in multiple countries.   

Across Europe, ḥijāb features prominently in reports on the position of Mus-
lim women in the West in these articles and Muslim women feature as central figures 
in about half of the articles. The other half of the articles focus on broader issues, 
like terrorism, the perception of widespread religious extremism among Muslims, im-
migration, assimilation, civil law proceedings in Western states, and so on. Muslim 
women are mentioned, but are not the primary focus of these articles. They often serve 
as a short reference to the various debates over ḥijāb to illustrate that the concern over 
Muslim identity has several avenues. The central theme of particular articles is often 
discriminatory practices, policies, or speech aimed at Muslim immigrants more gener-
ally and in a largely gender-neutral sense.34 These perceived discriminatory legislative 
actions, practices, and attitudes against Muslims have called the West’s tolerance of 
non-Christian religions into question, and this questioning is both explicit and implicit 
in these texts.35 With that, secularism as a necessary requirement of a modern society 
is also implicitly questioned.  From this vantage point, Western secularism looks to 
be oppressive and intolerant, going so far as to victimize women, strip them of their 
choice to practice ḥijāb.  It is from this platform that the UAE can attempt to claim 
that they have succeeded where the West has failed – in supporting religious tolerance 
and emphasizing that women are free to choose their style of dress in accordance with 
their personal beliefs. “Tolerance” appears in 28 articles; assuming that religious tol-
erance, secularism, and discrimination are not features of every single article in this 
corpus, it is a moderately high frequency term.

Of the articles sampled, the United Kingdom and France were the two Eu-
ropean countries who received the bulk of the attention across all three newspapers. 
This is not to say that other countries such as Denmark, the Netherlands, the United 
States, and Germany did not receive any attention in the entire corpus, but that the UK 
and France were prominent Western actors in both the build and test samples. After as-
sessing all 380 articles in Automap, the UK was the subject of 62 articles, and France 

33) ḥijāb is the term for dressing modestly – the practice varies widely, reflecting personal belief or culture-
specific forms.
John Bowen, Can Islam Be French? Pluralism and Pragmatism in a Secularist State (Princeton University 
Press, 2009).
Jesper, Stromback, Adam Shehata, and Danile Dimitrova. “Framing the Mohammad Cartoon Issues: A 
Cross-Cultural Comparison of Swedish and US Press,” in Global Media and Communication 4, no.2 
(2008): 117-119.
34) Reuters, “Councils to Help Combat Threat of Extremism,” in Gulf News January 8, 2007.
35) Gulf News Staff, “Paranoia in Paris – All Points West”.
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was the subject of 45 articles.36 The United Kingdom may rank so high in terms of 
mentions because the UAE was a British colony up until 1971, English is a dominant 
language in the UAE, second only to Arabic, mentions of the UK in this sample often 
include references to the strain on, or the failure of multiculturalism in the context of 
the UK, and often to contrast the UK policies with French policies concerning Mus-
lims. These quotes are illustrative examples:

1) “France has long insisted that its immigrants conform to French 
ways while Britain has traditionally followed a more flexible 
multicultural policy.”37 

2) “Blair further wants to make the glorifying of terrorism an of-
fence, plans to ban several Islamic organisations and intends to 
set up a commission that will focus on the future of multicul-
turalism.

Britain’s former Foreign Minister Jack Straw sparked the de-
bate in Britain earlier this month by saying Muslim women who 
wore full veils made community relations harder. Prime Min-
ister Tony Blair later called the veil ‘a mark of separation’.”38  

The second quote above reminds the reader that the UK is to be thought of as striving 
toward multicultural, but failing at even high levels of government. Implied is a break 
between professed ideals and actual practice, the revealed ‘truth’ beyond pronounce-
ments.

Many stories that report on the conditions and experiences of Muslims in the 
West suggest that Muslims are the victims of intense discrimination. These articles 
warn that Muslims are being unfairly painted as extremists, suspected terrorists, or as 
an obstinate population unwilling to adapt to the surrounding European culture (and 
are therefore being forcibly stripped of their religious or cultural identity).39 As dis-
crimination extends to Muslim women explicitly, gender specific discrimination is il-
lustrated through restrictions on a Muslim woman’s ability to engage with educational 
and employment opportunities while practicing ḥijāb – which is an easily recogniz-
able, physical symbol of their Muslim identity.  For example, one article reports that 
the head of the Muslim college in London, has gone as far as to ask Muslim women to 
forgo practicing ḥijāb if they are fearful. 

 

36) The “West” appears in 68 articles, and Europe appears in 48.  These terms are likely to have significant 
overlap with the UK and France though.  The only country to beat France and the UK in terms of frequency 
is the UAE itself, mentioned in 120 articles.
37)Agencies, “French PM Welcomes Debate about Veil,” in Gulf News: World – Other World Stories, 
October 26, 2006.
38) Linda Heard, “Do Not Stir the Volatile Pot,” in Gulf News: UAE – General, August 9, 2005.
39) Najla Al Awadhi, “The Hijab is a Widely Misunderstood Symbol,” in Gulf News, July 21, 2007.
Reuters Staff, “Councils to Help Combat Threat of Extremism,” in Reuters and Gulf News: World – UK, 
January 8, 2007.
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“A recent Guardian/ICM poll suggested one in five British Muslims 
has been on the receiving end of Islamophobic abuse or hostility 
since the London bombings, while statistics indicating religion hate 
attacks have risen 600 per cent since July 7, support this.
Head of the Muslim College in London Professor Zaki Badawi has 
controversially advised Muslim women to remove their hijabs if 
they fear victimisation.”40

The tone of the entire piece, exemplified in this short quote, stresses that things must 
be desperate and frightening for Muslims, Muslim women especially, in the UK. Other 
articles focusing on the UK also report that Muslim teachers and students who practice 
ḥijāb are at risk of having their employment terminated or being subject to expulsion 
from school.41 What is notable about these school-related stories is that an underlying 
message is that employment and education are being disrupted by discriminatory at-
titudes and practices. This is important to note because education and employment for 
women are a hallmark of women’s rights and advancement in developing and devel-
oped countries.42 With stories like these, the country in question in a particular news 
story may begin to lose ground on claims of tolerance and the promotion of women’s 
status and advancement across religious and ethnic lines. 

Beyond individual ‘everyman’ cases of such discrimination, government of-
ficials and institutions are important and consistently reported on actors. That focus 
drives the point home that this is a wide spread and institutionalized problem.  For 
example, former Prime Minister Tony Blair waffled on whether or not ḥijāb was even 
appropriate for British Muslims. While Blair expressed his opposition to the legisla-
tion banning the veil in France, he also stated that the veil is a “mark of separation.”43 
This “mark of separation” phrasing can imply that the veil is a negative or unproduc-
tive symbol in a society struggling with balancing multiculturalism and assimilation 
concerns.  Blair’s wife, Cherie, also received attention for her concerns about the prac-
tice of ḥijāb in 2007. Mrs. Blair is quoted in a Gulf News article as saying that she is, 

“happy to honour people’s religious beliefs, provided they are freely 
undertaken.  When you get to the stage where a woman is not able 
to express her personality because we cannot see her face, then we 
do start to have to ask whether this is something that is actually 
acknowledging the woman’s right to be a person in her own right.”44

Immediately after this quote, Mrs. Blair’s experience as a human rights lawyer is 
noted, and her speaking engagements on the subject of women’s human rights are 
briefly described.  The only detail of the speaking engagements pursued at length was 
40) Linda Heard, “Do Not Stir the Volatile Pot,” in Gulf News, August 9, 2005.
41) Agencies, “Blair Says Veils Are Mark of Separation,” in Gulf News: World – UK, October 17, 2006.
42) Molyneux, Maxine and Shahra Razavi Eds. Gender Justice, Development, and Rights.  New York: 
Oxford University Press, 2002, 212 and 92.
43) Agencies, “Blair Says Veils Are Mark of Separation”.
44) Agencies, “Cherie Blair Raises Veil Questions,” in Gulf News: World – UK, November 1, 2007.
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that Mrs. Blair expressed concern for the unfairness of Sharia or Sharia-inspired di-
vorce laws in Muslim-majority countries where she believes that women, “are treated 
in almost every respect as men’s property”.45  Mrs. Blair is positioned as an educated, 
experienced authority concerned with and well versed in human rights, but still sits in 
opposition to some expressions of Muslim identity.  

The portrayal of educated, experienced authority figures in Western states 
as perpetuating discrimination against Muslims expands beyond Prime Ministers 
and their wives.  A news article from 2008 featuring Britain’s Justice Secretary Jack 
Straw features the same concern.  This Gulf News story centered primarily on Straw’s 
education, family, and professional background, and was mostly devoid of how this 
man’s politics affected Muslims in the UK.  Toward the end of the article however, 
this sentence was inserted almost as if it was an afterthought: “Anyways, Straw had 
stirred criticism by Muslims when he called on Muslim women to abandon their veil 
suggesting that women who wear veil over their face could make community relations 
harder.” 46

While the UK is described as a conflicted state, trying to live up to its multi-
cultural ideals and unease with terrorism and Muslim immigrants, France is portrayed 
in these texts as being fairly hard-line on demanding that immigrants assimilate to 
French culture.  This means that French Muslim women are encouraged to abandon 
the veil among other symbols that would define them as a non-French Other.  Al-
though former President Nicolas Sarkozy received some attention for appointing cabi-
net members from the minority North African and Arab Muslim communities, this is 
drawn out as a mixed bag.  They may be North African and Arab Muslims in a position 
of authority, but they are also described as “militant Muslims[, feminists],” suggesting 
that these junior ministers agree with Sarkozy’s stance on the veil as an obstacle for 
assimilation and a form of gender-specific oppression.47 The French policies against 
the veil had been presented as a form of oppression by forcing young French Muslim 
women to either abandon their studies, transfer to private religious schools or study 
abroad (with the burden of cost largely on immigrant families), or be forced to remove 
the veil against their wishes.48 The French position on the veil is presented in these 
45) Ibid.
46) Abdul-Hadi Al-Timimi, “Jack Straw - A Jewish Prime Minister?” in Gulf News: World – UK, July 27, 
2008.
Straw’s fellow members of the Labour Party were reported as “[distancing] themselves” from him after 
his “veil comments”.  This does not provide redemption of the Labour Party or authorities in the UK 
in this newspaper though.  While the politicians “[distanced] themselves,” this article makes it clear it 
is not because they do not share his views, but because the Labour Party  “‘[does] not have a policy’ on 
veiled women.”  The suggested implication here is that the distancing is notable, but likely political and 
meaningless.
Tom Clifford, “Labour Silent of Straw’s Veil View,” in Gulf News: World – UK, October 7, 2006.
47) Reuters, “Sarkozy Reshuffles Cabinet After Polls,” in Reuters and Gulf News: World – Other World 
Stories, June 18, 2007.
Gulf News Staff, “Paranoia in Paris – All Points West,” in Gulf News, November 3, 2006.
48) Agence France-Presse Staff, “French Headscarf Ban Angers Al Qaeda, but Accepted at Home,” in 
Agence France-Presse and Khaleej Times,  September 16, 2006.
Agencies, “French PM Welcomes Debate about Veil,” in Gulf News: World – Other World Stories, October 



47A Content Analysis of the United Arab Emirates
texts as the ultimate expression of an oppressive form of secularism.49 By linking 
secularism and the oppression of minorities in these texts, with France as the lead-
ing example, religious toleration as practiced by Islam may be interpreted as more 
humane and respectful of cultural and religious differences – as illustrated by articles 
expounding this value in the UAE:

“The hijab is a religious observance set out in the Holy Quran, 
points out Radwan Al Sayeed in Al Ittihad (UAE). When French 
and German officials insist that young Muslim women take off the 
veil in school and at work, they are in fact challenging the right to 
religious freedom and also encroaching on human rights.”50

This is a perfect example of how the critique of other regions of the world is easily 
brought back for the purpose of exalting the successes of the UAE in light of the fail-
ure of others. In this case it is explicit, but it is often only implied, and with each new 
report published, builds toward this grander narrative.

Oppression and Conflict: Muslim Women in Muslim-Majority States 

The Emirati English-language news media interacts with Western portrayals 
of Arabs. These content producers have also been the consumers of Western news 
media for the last two decades or so and have in part “learn[ed] about [themselves] 
by means of images, histories, and information manufactured in the West.”51 This 
deluge of orientalist caricatures informs, but does not wholly direct, the cultural ex-
change that takes place partially through news media. In other words, the image of the 
“modern” Emirati is in part being crafted in opposition to negative news stories that 
feature some version of the violent, uncivilized, and actively anti-modern Arab and/or 
Muslim stereotype.  This point is evident in the vast majority of the articles pertaining 
to Muslim women in other Muslim-majority states in my random sample.

The Kingdom of Saudi Arabia [KSA] is the leading Muslim majority state 
in both my smaller qualitative sample and quantitative analysis of the entire corpus, 
appearing in 46 articles of the 380 total. Although the UAE shares the vast majority of 
its border with the KSA, shares a great deal of cultural similarities, and are frequently 
political allies, the KSA is still the subject of negative reporting in my sampled text. 
I suggest that the attention, time, and effort spent to illustrate the differences between 
the UAE and the KSA may be related to the frequency with which European and 

26, 2006.
Marwan Asmar, “Arab Perspective: French Ruling Against the Hijab Opens New Debate,” in Gulf News: 
UAE – General, January 2, 2004.
49) “‘I’m glad to see France’s secular demands are now being discussed seriously abroad,’ [former French 
Prime Minister] Villepin said at his monthly news conference.”
Agencies, “French PM Welcomes Debate About Veil,” in Gulf News: World – Other World Stories.
50) Marwan Asmar, “Arab Perspective: French Ruling Against the Hijab Opens New Debate”.
51) Edward Said, Covering Islam (New York: Vintage Books, 1997), 56. 
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American news outlets report negative stories about the KSA.52  Important to note 
though is the fact that reports about the KSA carried in Emirates-based newspapers are 
more likely to come from outside content producers, like the Telegraph, The Christian 
Science Monitor, and Reuters. This may be because the newspapers and the govern-
ment are better able to shift the blame for such a negative stories to an outside source, 
although the fact remains that the negative reports are run in an Emirates-based news-
paper anyway. The newspapers also pull stories from outside content produces for 
articles on Iran, but it is far less frequently. Due to the political tension between Arab 
Gulf states and Iran, open criticism of Iran may be less politically risky. Iran appears 
in 38 of the 380 articles, and so it is also a Muslim-majority state that appears with 
elevated frequency across the entire corpus.

The KSA is depicted as an oppressive place, stifling progress and growth 
despite their oil-wealth; this is in contrast to the UAE, that is largely heralded as us-
ing their oil wealth for modernizing development projects.53 A widely reported story 
in connection to Muslim women in the KSA is the battle over the right to drive.54 A 
possible reason for focusing on the women’s right to drive issue again and again is 
that it this restriction may sound particularly strange to a Western audience. It is also 
a quick and efficient way to compare and contrast the KSA with the UAE – the UAE 
allows women to drive, to go out without a male-relative as a chaperone, and so on. 
The KSA and the UAE are so close in terms of geography, dress, food, and language 
that it is likely that these exercises in highlighting (negative) difference is intended to 
keep the Western reader from confusing the two, or assuming all countries in the Gulf 
are ion lock-step with each other.

Another illustrative example of the KSA being depicted in a negative light 
is the public outrage over a Muslim woman leading the Friday prayer in New York 
in 2005. Gulf News reported that the organizers of this event said, “It was intended to 
draw attention to the inequality faced by Muslim women.”55  The article then shifts to 

52) Ali Shahzad and Khalid, “US Mass Media and Muslim World: Portrayal of Muslim by “News Week” 
and “Time” (1991-2001),” in European Journal of Scientific Research 21, no. 4 (August 2008), 565-566.
For example, an analysis of how Middle Eastern countries were covered in News Week and Time Magazine 
from 1991 to 2001 reveals that the vast majority of the reporting on the KSA was neutral (66.8%).  What’s 
more telling is that 27.9% of reporting was found to be negative, and only 5.2% was considered positive.
“The proportion of positive coverage (6.12) of Saudi Arabia was surprisingly smaller than the pro-proportion 
of negative coverage in the both magazines. Because the relations between the Saudi and United States are 
cordial and friendly, yet ratio of negative coverage is indicating different state of relations between the both 
countries. The both magazines have highlighted grave concern over the issue of Islamic groups, point of 
view/ displeasure of Saudi regarding presence of allied forces in the country. Saudi royal family supported 
the Taliban regime, their stance towards Israel occupations of Palestine’s territory were the factors, due to 
this, ratio of negative coverage was greater than positive coverage.”
53) Thomas Friedman, “The Battle of the Pump,” in The New York Times October 7, 2004, A35.
Thomas Friedman, “Cursed by Oil,” in The New York Times May 9, 2004, WK13.
Michelle Wallin, “Some Big Winners From Costly Oil: Surging Prices Bring Boom Times to the Persian 
Gulf States,” in The New York Times, October 7, 2004, W1.
54) Damien McElroy, “Saudi Arabia to Lift Driving Ban on Women,” in Gulf News, January 21, 2008.
55) Mariam Al Hakeen, “A Wrong Thing to Do,” in Gulf News, March 23, 2005.
Associated Press, “Many Outraged and See Conspiracy in NY Mixed Gender Prayer,” in Khaleej Times, 
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primarily explore the reactions of irate Saudi scholars, who are quoted at length; the 
scholar’s very negative reactions to the prayer are the meat of this report. The phrase 
“enemies of Islam” appears twice, highlighting the idea that there is conflict and per-
ceived irreconcilable difference on both sides of the ‘Western and Islamic divide.’ 
Chairman of the Supreme Ulema Council, Abdullah ibn Muhammad al ash Sheikh, is 
quoted at length:

“All Islamic schools agree that women do not lead men in perform-
ing religious duties. This issue is intended to weaken the nation. Our 
enemies are trying to corrupt Muslim women and hurt their dignity 
by making false calls.”56

In quoting al ash Sheikh, and highlighting conspiratorial and combative language such 
as this, the report furthers the notion that Saudi officials and experts are both combat-
ive and single-minded in their conservatism. Furthermore, that scholars are actively 
fighting against and/or are suspicious of “women’s issues” implies that the leaders of 
the KSA are immensely recalcitrant when it comes to the promotion of women’s rights 
and development.  Drumming on the scholars’ anger over a prayer in New York is 
even more telling – the implication is that these Saudi conservative religious authori-
ties want their opinions and influence to extend well beyond the borders of their own 
nation-state and into the West, which is likely a threatening prospect for the general 
readership made up of Westerners.

Iran is similarly described as a needlessly oppressive place for Muslim wom-
en, and described as a country whose leaders are combative and single-minded in 
their conservatism. In 2007, Iran began a campaign of addressing the “un-Islamic” 
standards of dress of the women in Tehran.57 The title of the article is fairly flippant 
and does not at all imply that the new campaign, or the police enforcing the dress code, 
to be taken very seriously, “Fashion Police Deploy in Iran.”  The article describes the 
campaign as largely aimed at female university students who wear 

“sleeveless shirts, tight pants, shorts and tank tops in school premises.
Police said they stopped more than 3,000 women for dressing im-
modestly on the first day of the campaign in Tehran on Monday.
Nearly 300 women were arrested, some for wearing tight overcoat 
or letting too much hair peek out from under their veil, said police 
spokesperson Colonel Mahi Ahmadi.”

In turn, students are protesting the “crackdown”:

“Many conservatives applauded the crackdown, which is gaining 
growing unpopularity, especially among young Iranians. ‘What 

March 21, 2005.
56) Ibid.
57) Agencies, “Fashion Police Deploy in Iran,” in Gulf News, April 24, 2007.
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they do is really insulting. You simply can’t tell people what to 
wear,’ said Elham Mohammadi, a 23-year-old student.

Defending the campaign, lawmaker Mohammad Taqi Rahbar said, 
‘Men see models in the streets and ignore their own wives at home. 
This weakens the pillars of family.’

President Mahmoud Ahmadinejad’s dress code campaign was the 
toughest such crackdown in nearly two decades.”58

Important to note is that while the article acknowledges support for the campaign, it 
is not described as popular support.  No numbers are given for either side, how many 
people are protesting or supporting the campaign, but the reader is left with the im-
pression that this was not a popular policy decision, and it is becoming less popular by 
the day.  In turn this makes the government look ineffective in that it cannot rally the 
support of its people.  So although on the surface this article concerns the dress of Ira-
nian woman, the underlying message is that the Iranian government is struggling with 
legitimating, supporting, and implementing government policies that are perceived to 
be needlessly oppressive by an active part of the population.

Violence toward Muslim women in Muslim majority states is another im-
portant node in this category.  Articles describe rampant domestic violence and state-
imposed punishment for Muslim women failing to abide by relatively strict religious 
codes of conduct.  Reports of violence against women in the KSA appear several times 
in my qualitative sample. The case of a Saudi TV host, “brutally beat[en]” by her hus-
band serves as the spark for an essay about Muslim women’s equal rights and dignity 
published in Gulf News in 2004.59 The article describes the “second-class” status of 
women in neighboring Kuwait and honor killings in rural Jordan; it is a region-wide 
critique.  The author’s proposed solution is to take another look at Islam, one that 
understands Islam’s role in “honour[ing] women” and that the Quran “that repeatedly 
emphasises equality between the sexes, stating ‘[…] for women are rights over men 
similar to those of men over women.’”60 The author laments that this violence and 
discrimination against women is a sign that “parts of the Middle East have regressed 
to pre-Islamic times”.61  In essence, religion is not the problem and does not need to 
be cast aside on the march toward modernization; it is ineffective and/or authoritative 
governments that are problematic.  This essay was originally produced for the Chris-
tian Science Monitor, and does not at all address the UAE as a positive or negative lo-
cation for Muslim women, but that it was reprinted in Gulf News is telling.  The author 
makes an enormous effort to note that Muslim identity, modernity, and development 
for women are not mutually exclusive.  Secularism is not presented as a cure-all or 
an obvious strategy for progress; embracing Islam as a model for gender equality and 

58) Ibid.
59) Souheila Al Jadda, “Muslim Women Have Equal Rights Too,” in Gulf News, May 13, 2004.
60) Ibid.
61) Ibid.
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liberation is a viable path forward.  Underscored is that the aspects of women’s lives 
that reflect development and the workings of a modern state are: education, employ-
ment, legal protections from abuse and unfair divorce.62  These are among the pillars 
on which the UAE makes its case that it is the best of all possible worlds.

Development, Wealth, Tolerance, and Alternative Modernity: Muslim Women in the 
UAE 

In contrast to the regional, co-religionist states, and the West, the UAE is 
presented to the audience of these newspapers as a hopeful demonstration of “Mus-
lim self-determination” and modernization that grew organically from the gift of oil 
wealth and good government.63  This is positioned to be in direct contrast to Western 
interest in promoting “secular authoritarian leaders and regimes that suppress all op-
position” in a decidedly anti-democratic fashion.64  In essence, the UAE achieved its 
alternative modernity through its own ingenuity and luck, swapping out the demand 
for whole-sale secularization and westernization in the fashion of Turkey (described 
as a special case of a Muslim-majority state oppressive toward Muslim women) for a 
tolerant Islamic state.65 Muslim women’s roles in these news articles highlight this as-
pect of the UAE’s brand of modernity. Hijāb features front and center again in many of 
the articles in this category, as do markers of development like education and employ-
ment opportunities previously expounded upon. Some of the articles in this category 
do not explicitly discuss the UAE, but are educational reports for expatriates or op-eds 
by Emiratis with a message that they would like the English-language audience to be 
made aware of.  

Many of the educational articles are written by Dr. John Esposito, a George-
town Professor of Religion and International Affairs. That Gulf News regularly pub-
lished Espositio’s work demonstrates that they have some significant agreement with 
his expressed views, and that his role as an outside expert/scholar is still perceived 
to be immensely useful in convincing the readership of the legitimacy of these view 
points. Esposito’s “Who Speaks for Islam?” series made its way into the texts that I 
collected by referring to Muslim women, although the series was a much more general 
take on the history of Islam, the realities of Muslim communities in the Middle East, 
and the ways in which Westerns perceive Islamic societies. For example, Esposito 
tackles the tendency of Westerners to assume that Islam is the sole source of gender 
inequality in Muslim-majority states:

“Blaming Islam for women’s mistreatment is a losing strategy that 
alienates those who would otherwise support an end to violence and 
women’s oppression and empowers those who oppose women’s 
rights in the name of defending Islam against a West who hates and 

62) Ibid.
63) John Esposito and Dalia Mogahed, “Who speaks for Islam: Part V,” in Gulf News, October 3, 2008.
64) Ibid. Husain Haqqani, “In Democracy’s Name, Dictators Rule,” Gulf News, November 16th, 2005.
65) Al Awadhi. Kim Shively, “Religious Bodies and the Secular State: The Merve Kavakci Affair,” in 
Journal of Middle East Women’s Studies 1, no.3 (Fall 2005): 46-72.
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wants to destroy the faith.”66

“Some in the West counsel that Islam is the problem and that the 
West needs to fight it or create a ‘moderate Islam’ to defeat anti-
Americanism, overcome resistance to modernisation, and promote 
democracy and human rights.”67

 Over and over again in his writing is his call for the orientalist us : them : mo-
dernity : Islam world view to be dismantled as it is ineffective. That the Emirati news 
media would give this perspective so much space suggests that Esposito’s work and 
his explicit worldview laid out in these articles lends legitimacy to the heavily implied 
theme running through the other two major categories: European secularism is not the 
only road forward, nor is a Saudi-style reactionary conservatism, no strict and insur-
mountable binary exists as the only paths forward. The UAE is well positioned to be 
imagined as the right balance of Islam, tolerance of other religions, and development/
modernity.  

 Esposito does not cite the UAE as the answer to this question of ‘secularism 
being a necessary component of modernity,’ but he does highlight things that the UAE 
has touted as achievements:

“The twenty-first century has brought numerous significant reforms 
for women’s rights in both the public and private spheres.  In many 
Muslim countries, women have the right to public education, in-
cluding at the college level. In many countries, they also have the 
right to work outside of the home, vote, and hold public office.”68

 Although Esposito speaks in general terms (any Muslim country could im-
prove these things and many have), the placement of this article in a Emirates-based 
paper that has a demonstrated incentive to parrot the glowing narratives of the gov-
ernment implies that these articles are seated in this specific context to bolster the 
projects, statistics, and other news stories concerning Emirati Muslim women.  For 
example, the Khaleej Times carried a story about the Director of the Dubai Medical 
District urging Emirati women to become educated as nurses to help improve the 
country’s healthcare system heavily reliant on expatriate workers.69 Within that rela-
tively short report, education and professional careers for Emirati women are detailed 
and Esposito’s generalized statements are given results specific to the UAE.

Other authorities like Najla Al Awadhi, indentified as a female member of 
the UAE’s parliament and CEO of Dubai Media Incorporated and general manager of 
Dubai One TV publish essays and op-eds to reach the English-speaking readership.  

66) Esposito and Mogahed.
67) Esposito and Mogahed.
68) John Esposito, “The Position of Women in Islam,” in Gulf News, August 22, 2003.
69) Hani Bathish, “Ministry Urges Nationals to Join Nursing Profession,” in Khaleej Times, May 18, 2003.
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Al Awadhi’s “The Hijab is a Widely Misunderstood Symbol,” appeared in Gulf News 
in July of 2007. Not only is Al Awadhi using the Arabic terms ḥijāb, shaylah, and 
abāyah to describe her specific mode of dress, as opposed to key terms like “veil” and 
“headscarf” (often used in European and American discussions of Muslim women’s 
dress), these terms are almost always paired within the same sentence or paragraph 
with words like “freedom” and “choice.” She addresses the notion that “hijab is op-
pressive and that Muslim women want to remove it to dress in Western clothing” by 
stating that, “this is an arrogant assumption.”70  She describes her personal practice of 
ḥijāb as a voluntary and proud identification practice, and details her interactions with 
Turkish members of the Development Party in Turkey, who advocate for banning the 
“hijab in public buildings which is currently the official practice in Turkey.”71 In this 
way, the article explains to the reader that ḥijāb is a bit more complicated than one 
style of head covering agreed upon by all Muslims.  Furthermore, this serves as a per-
fect illustration that the UAE is a different sort of Muslim majority state – in accepting 
ḥijāb, but in not demanding that it be compulsory. In fact, Turkey’s laws against ḥijāb 
are described as simply “trivial, ignorant, and discriminatory,” and Turkey is lumped 
together with Britain and France’s tendency to discriminate against Muslim women.72

Conclusion 

Al Awadhi is not the only Emirati Muslim woman who is involved with poli-
tics or business that appears in my sample of articles.  An article about Shaikha Lubna 
al Qāsimī, who is the Minister of Foreign Trade, plays on the same message that 
Emirati women reside in most preferable of circumstances. The article details inter-
national recognition for the UAE’s decision to put a woman in a high-level political 
and finance-related position, and the country’s role as a leader in development; al 
Qāsimī was recognized by the Indian Chapter of Commerce and the Industry’s Ladies 
Organization “for her role in development of women in the UAE and the world.”73  
The UAE-specific vision of development for Muslim women does not just play out 
on a national level, it has a global audience as evidenced by the multitude of easily 
accessible, multi-lingual sources of information about the country and its brand of 
exceptionalism. The UAE strives to be a global leader and hub in many respects, 
and also seeks to be a viable alternative to a secularist vision of modernity. Beyond 
the English-language news media, the country garners attention and boosts its status 
and legitimacy by funding international sporting events, hosting art and culture festi-
vals and forums on development and technology, and providing disaster relief aid to 
other countries (including the US).74 During an interview that the Sheikh of Dubai, 
70) Al Awadhi.
71) Ibid.
72) Ibid.
73) “Lubna gets ‘Special Woman’ Reward,” in Gulf News, May 4, 2008.
74) After the tornado that destroyed the town of Joplin, Missouri in the spring of 2011, the government of 
the UAE gave approximately half a million dollars in aid to the Joplin school system.  In May of 2012, 
the UAE pledged five million dollars to help fund the reconstruction of Joplin’s hospital; the funding was 
primarily pledged toward a children’s wing.
Alan Zagier, “Joplin Tornado: United Arab Emirates To Donate Up To $1 Million To Schools,” in The 
Huffington Post, August 9, 2011, http://www.huffingtonpost.com/2011/08/10/united-arab-emirates-
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Muḥammad bin Rāshid al Maktūm, gave to 60 Minutes, he highlighted these things 
as well as the country’s rapid growth and its large-scale infrastructure projects.75  The 
position of women and the Sheikh’s desire to sustain a tolerant (not secular) Arab 
Muslim-majority state received a great deal of attention in this interview.  The impres-
sion was given that women’s participation was not only encouraged, but a key to the 
success of the state:

“But the sheikh is also trying to construct a new society based on 
religious tolerance and gender equality, at least in the work place. 
He has made recruiting and promoting women a priority.

‘I think we, the government, we are doing all that we can to really 
make of you a leader and we are concentrating on the woman,’ the 
sheikh remarked at a meeting.

That’s a significant change for women from a conservative Muslim 
culture.”76

Religious tolerance as a broad and abstract idea is distilled into the Emirati Muslim 
woman.  

Further analysis on media framing concerned with the religious identity of 
women and its compliance with and/or co-option of the language of development/mo-
dernity across the Middle East could be performed. A comparative study of the Emir-
ates-based news produced in English and in Arabic may reveal a significant break with 
the rhetorical structure I have revealed here. An even richer site for exploration could 
be an interview-based study with Emirati women – how aware are Emirati women of 
this portrayal of their lives, and how have they interpreted these messages into their 
perceptions of themselves and their role as Emirati citizens?  Where do Emirati men 
fit into this scheme?  On the subject of selling modernity as a brand, the UAE’s lack 
of national elections could be a rich site to explore how a state’s perceived responsive-
ness to the needs of the citizenry may be partially assuaged on the international stage 
by providing a high standard of living and pledging certain rights and freedoms such 
as the relative freedom of journalists to work without fear of retaliation by powerful 
people which, as discussed earlier, is not necessarily a reality on the ground.

joplin_n_922590.html.
“United Arab Emirates donates $500,000 to Joplin schools,” in Embassy of the United Arab Emirates in 
Washington DC, August 9, 2011, http://www.uae-embassy.org/media/pressreleases/9-august-2011.
“UAE Continues its Support of Joplin, Missouri Rebuilding Effort,” in Embassy of the United Arab Emirates 
in Washington DC, May 29, 2012, http://www.uae-embassy.org/http%3A/%252Fwww.uae-embassy.org/
media/press-releases/19-May-2012_Mercy_Joplin_Grant.
Associated Press, “United Arab Emirates gives $5M to Joplin hospital” in Fox News, May 18, 2012, http://
www.foxnews.com/us/2012/05/18/united-arab-emirates-gives-5m-to-joplin-hospital/#ixzz22jqPqBpw”.
75) “A Visit to Dubai Inc.” 60 Minutes. Originally aired October 14, 2007.
http://www.cbsnews.com/2100-18560_162-3361753.html?pageNum=1&tag=contentMain;contentBody.
76) Ibid.
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In sum, the United Arab Emirates utilizes women to negotiate a new space 

and demonstrate an alternative model of modernity that negotiates around “Western” 
secularism, “failing” multiculturalism, demands for assimilation, and the negative ste-
reotypes attached to Muslim-majority states and Islam as illustrated by popularly-held 
notions of women’s poor circumstances in Iran and the KSA. For economic and politi-
cal reasons, it benefits the government of the UAE to press on depictions of Muslim 
women in the UAE as liberated and truly free. According to the media analyzed here, 
the message is that the UAE has succeeded in ways that other Muslim-majority states 
have failed, and succeeded in ways that the West has failed. To this end, Muslim wom-
en who practice ḥijāb are the ideal meta-symbol of this alternative modernity, and it 
appears over and over again in the corpus. In the West, ḥijāb is depicted as a liability 
and an obstinate affront to assimilation, as demonstrated by Tony Blair’s remark that 
British Muslim women who practice ḥijāb are engaging in a “mark of separation.”77 In 
these texts, ḥijāb is also presented as a tool of oppression when enforced by the wrong 
people, as evidenced by the mocking tone saturating the reports of Iran’s dress policy 
crackdown.  In this arena, these news outlet co-opt the language of prejudice against 
ḥijāb when it serves them well.  Relative to these two major domains ḥijāb in the UAE 
becomes a symbol of balance.  It denotes a traditional marker of religious and cultural 
identity that will not bow to the demands and norms of the West, which serves to bol-
ster the legitimacy of the state in a region of the world with a colonial past. This grand 
rhetorical framing effectively blends the powerful, previously oppositional, symbols 
of religion and modernity into one agile, brand-friendly image.

77) Agencies, “Blair Says Veils Are Mark of Separation”.
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Appendix I 
 A Google Ngram comparison of “UAE,” “United Arab Emirates,” and “Dubai” from 
1960 to 2008, constructed from Google’s large English-language corpus.

All three terms come to prominence in the 1970s following the country’s indepen-
dence from the United Kingdom in 1971.  Throughout the 1980s, the appreciated UAE 
receives the lion’s share of attention, likely in relation to the country’s involvement in 
Organization of the Petroleum Exporting Countries (OPEC).  In approximately 2003, 
Dubai as an individual Emirate overtakes mentions of the country as a whole.

Appendix II 

Sampled Articles for Qualitative Analysis; Entries with an asterisk were used to con-
struct the code.  Entries without an asterisk had the developed coded tested on it to 
verify the hypothesized pattern.

60 Minutes Transcript:

*“A Visit to Dubai Inc.” 60 Minutes. Originally aired October 14, 2007.

http://www.cbsnews.com/2100-18560_162-3361753.html?pageNum=1&tag=content
Main;contentBody.
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Gulf News:

*Agencies. “Blair Says Veil Are Mark of Separation.” In Gulf News: World – UK. 
October 17, 2006.

------- “Cherie Blair Raises Veil Questions.” In Gulf News: World – UK. November 
1, 2007.

-------- “Fashion Police Deploy in Iran.” In Gulf News: Region – Iran.  April 24, 2007.

-------- “French PM Welcomes Debate About Veil.” In Gulf News: World – Other 
World Stories.  October 26, 2006.

------- “Somali Forces Crack Down on Veils.”  In Gulf News: Region – Somalia.  May 
9, 2007.

*Al Awadhi, Najla. “The Hijab is a Widely Misunderstood Symbol.” In Gulf News: 
Opinion. July 21, 2007.

*Al Hakeem, Mariam.  “A Wrong Thing to Do.” In Gulf News: UAE – General.  
March 23, 2005.

Al Maeena, Khaled.  “Let Women Be at the Helm.” In Gulf News: UAE – General.  
June 8, 2005.

Al Sayegh. “Empires Rise and Fall.” In Gulf News: UAE – General.  April 4, 2003.

*Al Sherbini, Ramadan.  “Veil War Breaks Out on Egypt University Campus.” In Gulf 
News: Region – Egypt. October 22, 2006.

Al-Timimi, Abdul-Hadi.  “Jack Straw - A Jewish Prime Minister?” In Gulf News: 
World – UK. July 27, 2008.

*Asian Age Staff. “Women’s Board Rejects Divorce Via SMS.” In Asian Age and Gulf 
News: World – India.  February 2, 2006.

Asmar, Marwan.  “Arab Perspective: French Ruling Against the Hijab Opens New 
Debate.” In Gulf News: UAE – General.  January 2, 2004.

*Associated Press Staff.  “Muslim Leader Attacks ‘Ridiculous’ Burqa Ban.” In As-
sociated Press and Gulf News: World – Other World Stories. December 23, 
2005.

*Benador, Eliana. “Iran War ‘Would be a Tragedy for World’.” In Gulf News: World – 
Other World Stories.  March 2, 2007.

Clifford, Tom.  “Labour Silent of Straw’s Veil View.” In Gulf News: World – UK. 
October 7, 2006.
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Coates, Nicholas.  “When in Rome, Do as the Romans Do.” In Gulf News: Opinions.  
February 15, 2008.

*Esposito, John. “Dr. John L. Esposito: The Position of Women in Islam.”  In Gulf 
News: UAE – General.  August 22, 2003.

*Esposito, John and Dalia Mogahed. “Who Speaks for Islam: Part V.” In Gulf News: 
UAE Heritage and Culture. October 3, 2008.

-------- “Who Speaks for Islam: Part II.” In Gulf News: UAE Heritage and Culture.  
September 12, 2008.

Gulf News Staff.  “Amir Taheri: Muslim Women Play Only an Incidental Part in the 
Olympics.” In Gulf News: UAE – General.  August 18, 2004.

-------- “Khatami Hails Bahrain for Boosting Women’s Image.” In Gulf News: UAE – 
General. October 21, 2003.

*-------- “Lubna Gets ‘Special Woman’ Award.” In Gulf News: Business. May 4, 2008.

*-------- “M. J. Akbar: Privatisation of Census Will Erase Misrepresentation of Facts.”  
In Gulf News: UAE – General. September 27, 2004.   

*-------- “Paranoia in Paris – All Points West.” In Gulf News: Opinion. November 3, 
2006.

*-------- “Souheila Al Jadda: Muslim Women Have Equal Rights Too.” In Gulf News: 
UAE – General.  May 13, 2004.

*Haqqani, Sain. “In Democracy’s Name, Dictators Rule.” In Gulf News: UAE – Gen-
eral. November 16, 2005.

*Heard, Linda.  “Do Not Stir the Volatile Pot.” In Gulf News: UAE – General.  August 
9, 2005.

Husain, Shakir.  “Idea of ‘Halal Airline’ Under Criticism.” In Gulf News: Business – 
Aviation.  November 14, 2007.

Hussain, Shahid.  “Mission ‘To Uplift Women to Continue’.”  In Gulf News: World – 
Pakistan. December 6, 2006.

*Jacinto, Al.  “Homosexuals and Indecent Attire Prohibited in Southern City.”  In Gulf 
News: World – Philippines. December 5, 2004.

Kalsi, Jyoti.  “Dress Right for Ramadan.”  In Gulf News: Tabloid.  October 2, 2007.

-------- “DSF Focuses On Family Values and Social Aspects Also.” In Gulf News: In 
Focus – Dubai Shopping Festival.”  January 12, 2005.
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Martin, Nicole.  “It Was an Attack.” In Gulf News: Tabloid.  July 13, 2005.

*McElory, Damien.  “Saudi Arabia to Lift Driving Ban on Women.” In The Telegraph 
Group Limited and Gulf News: Gulf – Saudi Arabia. January 21, 2008.

*Nikam, Girish.  “Uma Changes Garb after Rehabilitation in BJP.” In Gulf News: 
World – India.  June 1, 2005.

Raha, Sonali. “‘Every Woman Should Have the Right to Choose’.” In Gulf News: 
UAE – General.  March 8, 2004.

Rahman, Saifur.  “Study in South Australia.” In Gulf News: Life & Style – Education.  
June 22, 2008.

*Reuters Staff.  “Councils to Help Combat Threat of Extremism.”  In Reuters and Gulf 
News: World – UK.  January 8, 2007.

-------- “Feminists to Start Women’s Council.”  In Reuters and Gulf News: World – 
USA.  November 20, 2006.

*-------- “Sarkozy Reshuffles Cabinet After Polls.” In Reuters and Gulf News: World 
– Other World Stories. June 18, 2007.

*-------- “Sudan’s Turabi Disputes Limits on Women.” In Reuters and Gulf News: 
Region – Egypt. April 22, 2006.

*Saberi, Mahmood.  “A Slice of Tamil Nadu Hidden in Dubai.” In Gulf News: UAE – 
General. July 9, 2004.

Salama, Samir. “FNC in Heated Debate on Bill Regulating IVF Centres.” In Gulf 
News: UAE –Government.  July 4, 2007.

*Sarkar, Sudeshna.  “Peak Performance.” In Gulf News: UAE – General. June 24, 
2005.

*Toumi, Habib. “‘Outstanding Recognition’ of Haya Praised.”  In Gulf News: Gulf – 
Bahrain. September 14, 2006.

Zeitoun, Doaa. “Insight: Protecting UAE Family From Social Ills.” In Gulf News: 
UAE – General. January 24, 2003.

The Khaleej Times: 

Abdulla, Afkar Ali.  “Charity Exhibition to Help Converts.” In Khaleej Times. Sep-
tember 29, 2003.

-------- “Concern Expressed Over Media Stereotyping of Muslim Women.”  In Khaleej 
Times.  April 14, 2003.
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Abdulla, Afkar and Amira Agarib. “Rising Prices Drive Shoppers to Look for Cheap 
Bargains.” In Khaleej Times. December 18, 2007.

Agence France-Presse Staff.  “Behind Which Veil? Egyptian Women Mull Options.” 
In Agence France-Presse and Khaleej Times. October 26, 2006.

*-------- “Clashes at Jewish-Muslim Holy Site in Jerusalem.” In Agence France-Pres-
se and Khaleej Times.  February 9, 2007.

*-------- “French Headscarf Ban Angers Al Qaeda, but Accepted at Home.” In Agence 
France-Presse and Khaleej Times.  September 16, 2006.

*Armstrong, Karen. “Origins of the Veil.” In Khaleej Times.  November 17, 2006.

*Associated Press Staff. “Many Outraged and See Conspiracy in NY Mixed Gender 
Prayer.” In Associated Press and Khaleej Times. March 21, 2005.

*Azeez, Anasudhin.  “Maruam’s Quest For the Truth.”  In Khaleej Times.  December 
10, 2005.

*Baroud, Ramzy.  “Does Faith Matter?” In Khaleej Times. June 24, 2008.

*Bathish, Hani. “Ministry Irges Nationals to Join Nursing Profession.” In Khaleej 
Times.  May 18, 2003.

Deutsche Presse-Agentur Staff. “Iran’s Transsexuals: Religiously Acknowledged, But 
Rejected.” In Deutsche Presse-Agentur and Khaleej Times. January 21, 2007.

-------- “Trendy Veils Make Scarves More Attractive for Egyptian Women.” In 
Deutsche Presse-Agentur and Khaleej Times. July 10, 2005.

*Flemming, Robert.  “Wish Upon A Star.” In Khaleej Times.  December 17, 2005.

Haroon, Layla.  “Art of the Matter.” In Khaleej Times. May 28, 2008.

Kannan, Preeti.  “Inspired by UAE Woman Leaders.” In Khaleej Times. March 11, 
2008.

Khaleej Times Staff.  “Children of New Converts Learn Islamic Lessons.” In Khaleej 
Times. August 2, 2004.

*-------- “RPTC Organises Charity Iftar.” In Khaleej Times.  October 15, 2005.

*-------- “Top Actress Explains Why She Gave Up Film Career.” In Khaleej Times.  
November 2, 2003.

-------- “The Bangla Heroine.” In Khaleej Times. November 6, 2006.
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*Mussallam, Nada.  “Muslims Enjoy Full Rights in Switzerland: Expert.” In Khaleej 

Times. February, 27, 2003.

-------- “West `Distorting’ Image of Saudi Women’s Rights.” In Khaleej Times. Febru-
ary 19, 2004.

*Press Trust of India Staff.  “Darul Uloom Imposes Ban on Fatwas.” In Press Trust of 
India and Khaleej Times.  August 23, 2005.

Reuters Staff. “Malaysia Backs Down from Yoga Ban Amid Backlash.” In Reuters 
and Khaleej Times. November 26, 2008.

Rizvi, Meraj.  “Ramadan is a Testing Time for Working Women in UAE.”  In Khaleej 
Times. September 7, 2008.

The National: 

Allen, Peter. “French Put Secularism Before Faith.” In The National. July 12, 2008.

*Kennedy, Philippa.  “Out of Retirement, Into a Dubai Courtroom.”  In The National 
– Arts & Culture.  August 31, 2008.

*The National Staff.  “A Feminist at Home with Muslim Women.” In The National – 
News.  December 27, 2008.

Wolff, Sarah. “Movement and Identity.” In The National. November 12, 2008.
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